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PREFACE

THE NEW PERSPECTIVE ON SECOND TEMPLE
JUDAISM AND “CHRISTIAN ORIGINS”

The Dead Sea Scrolls (or Qumran Scrolls) comprise about eight hundred
documents. These scrolls are actual leather or papyrus manuscripts that
Jews held and read over two thousand years ago. All the Qumran Scrolls
were hidden before 68 C.E., and they were discovered between the win-
ter of 1947 (Cave 1) and February 1956 (Cave 11), in eleven caves on the
northwestern shores of the Dead Sea.

Conceivably, some of the leather scrolls containing portions of the
Hebrew Scriptures may have been read liturgically in the Jerusalem
Temple. Many of the Qumran Scrolls were certainly the focus of intense
study when the Temple was the center of Jewish worship and sacrifice
(note the edges of the rolled Iaiah Scroll with stains left by hands of those
who held and read aloud from it). Sometimes when I hold a Dead Sea
Scroll-or a fragment of one that is all but lost—I pause and try to imag-
ine the Jew who held it before me. What was his life like about two thou-
sand years ago? What were his fears? What were his dreams? Were they
so different from my own?

In these three volumes, you will hear from Jews, Roman Catholics,
and Protestants. All are eminent scholars and teach in many of the elite
universities in the world. From their own independent research, these
luminaries in various ways attempt to share with you why they have
become convinced that the Dead Sea Scrolls are essential for under-
standing Second Temple Judaism (i.e., the distinct forms of Judaism we
find in Hillel and Jesus) and the emergence of a sect of Jews who would
later be labeled “Christians.”

This multivolume work entitled T%e Bible and the Dead Sea Scrolls con-
tains the revised lectures presented at Princeton Theological Seminary.
These volumes reflect the high level of discoveries and new perceptions
that have emerged after fifty years of research focused on the Dead Sea
Scrolls. Unless otherwise indicated, all translations are by the contribu-
tors, leading experts in editing and translating the Dead Sea Scrolls.
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It has been a pleasure editing the manuscripts and correcting the proofs
of each volume. I need to thank many individuals for making the sympo-
sium in Princeton possible and for the celebrations of the Jubilee Year of
discovering the ancient Jewish scrolls from Cave 1. Almost all of the con-
tributors to these volumes were also participants in the symposium held
at Princeton Theological Seminary in the fall of 1997, and they have
worked with me and the editors at Baylor University Press to update their
chapters. They came to Princeton from throughout the United States, as
well as from Canada, England, Ethiopia, Finland, France, Germany,
Israel, Italy, the Netherlands, Norway, Spain, and Sweden. The presenta-
tions were superb, and these published chapters reflect what we had
hoped: an authoritative statement of the various ways the Dead Sea
Scrolls have helped us better understand both the documents in the Bible
and the world in which they were composed, transmitted, studied, and
expanded (edited). I wish to thank each of the participants for their cor-
diality and cooperation. We all have sacrificed much so that the three vol-
umes in this work will be as definitive a statement of current research as
the present state of scholarship may allow. This work is conceived and
edited with students and nonspecialists in mind.

Numerous individuals and organizations funded both the symposium
and the publication of the volumes. Major grants were received from the
Luce Foundation, the Edith C. Blum Foundation, the Xerox Foundation,
the Foundation on Christian Origins, and especially Princeton
Theological Seminary. On behalf of all those who enjoyed the sympo-
sium and you who will read the proceedings, I wish to thank especially
Hank Luce, Wilbur and Frances Friedman, Dean James Armstrong, all
my colleagues in the Biblical Department, and President Thomas
Gillespie. Additional grants and funding came from the Foundation for
Biblical Archaeology, the PTS Biblical Department, the Jerusalem
Historical Society, and private individuals who wish to remain anony-
mous. I am grateful to Irvin J. Borowsky and to the American Interfaith
Institute and the World Alliance of Interfaith Organizations for permis-
sion to republish, in a revised form, some sections of my introduction to
The Dead Sea Scrolls: Rule of the Community—Photographic Multi-Language
Edition. "To these organizations—and especially to the philanthropists and
friends—I extend, on behalf of all those involved in this venture, our
deepest gratitude Without the cooperative assistance of dedicated indi-
viduals—men and women, Jews and Christians—the appearance of these
volumes would have been impossible.

The collection opens with a general survey of the controversy over the
Dead Sea Scrolls and with an assessment of how these scrolls have
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impacted biblical studies. These volumes serve as more than an invaluable
reference work. They are also an invitation to enter the world in which the
biblical documents were shaped. They challenge us to rethink our origins
and contemplate what makes us men and women of integrity and hope.

Our Western world has betrayed its origins and lost the meaning of
culture. We live amidst the most biblically illiterate generation in modern
times. By returning to our shared origins, perhaps we may again, cor-
rectly find our way to a better future.

Surely the future of biblical studies is bright since it is no longer con-
trolled by dogmatism; it is now possible to ask questions to which we do
not yet have answers and to pursue open and free questioning without
fear of adverse judgments. Biblical research is promising because it is not
only about antiquity; it also primarily entails wrestling with the perennial
questions of human existence. In the Dead Sea Scrolls we encounter
some perceptions obtained long ago that we have recovered only in rela-
tively modern times (like the facts on the moon receiving its light from
the sun and the flow of blood in the cardiovascular system) and perhaps
some insights that we have not yet again obtained or comprehended.

The chapters in these volumes are grounded in reality, since archae-
ologists have opened up for us some of the world that helped to produce
our emerging global culture. Thus, in Qumran, Jericho, Jerusalem, and
elsewhere, we can enter the homes the ancients entered, walk on the
roads they once walked upon, and touch the vessels they frequently
touched. And some of those who passed that way are none other than
such geniuses as Abraham, Rachel, Rebecca, Moses, Jacob, Rahab,
Deborah, David, Solomon, Isaiah, Jeremiah, Ezra, Judas Maccabaeus,
the “Righteous Teacher,” Hillel, “Sitis,” “Shael,” Jesus, Mary, Gamaliel,
Peter, James, Paul, and Johanan ben Zakkai.

We often hear about “the People of the Book;” but we also need to
think about “the Book of the People,” as S. Talmon suggested to me pri-
vately. What does that mean? It denotes that the Bible—the Hebrew Bible
or Old Testament (cherished by Jews and Christians)—has been shaped
by worship, study, and especially by the editing of those who lived in the
Holy Land and the Levant. For example, the book of Isaiah seems to pre-
serve traditions that represent thoughts expressed in the eighth, sixth,
and perhaps fourth centuries B.C.E.

The authors of the Bible help us understand their record of the
revelation of our Maker’s will; and they help us comprehend what living
according to God’s will really means. They provide guidelines for
thought and action, suggesting what true freedom entails. Our inherited
and common values, so in need of reaffirmation, did not begin with the



XXVl THE NEW PERSPECTIVE

Magna Carta. The first magna carta was evident when the prophet Nathan
told David a parable. In this story the first great king in our common
history confronted moral standards that condemned his own adulterous
affair with Bathsheba. Then, David openly confessed his sin to Nathan
(2 Sam. 11-12).

The first volume in this trilogy is focused on Scripture and the Scrolls.
Central to this volume is the search for ways to improve, understand,
translate, and explain the Hebrew and Aramaic documents collected into
a canon that was closed after the destruction of Qumran in 68 C.E. The
canon is, of course, entitled “the Hebrew Bible” or “the Old Testament.”
The authors of the chapters in volume 1 explain how and why some of
the biblical texts found in the eleven caves near Qumran either help us
correct the text of the Bible or prove that the texts have been faithfully
copied for over two thousand years. Other scholars explain the shaping
of the collection, especially the Davidic Psalter.

Three scientists working at the Xerox Corporation and the Rochester
Institute of Technology in Rochester, New York, explain and demonstrate
visually how new scientific methods, especially digital imaging, make it
possible to see—and thus read—some consonants on leather over two
thousand years old. Sometimes, prior to their scientific endeavors, some
pieces of leather did not appear to have writing.

More than one specialist advances a new perspective that allows us to
think about the biblical tradition and the “Rewritten Bible.” One scholar
helps us understand the biblical concept of war and warfare. Another
expert on the Dead Sea Scrolls helps us understand the relation between
the erudite Jews who composed the books of Enoch and the priests who
authored some of the Dead Sea Scrolls.

In these three volumes, the scholars participating in this Jubilee cele-
bration show that the Dead Sea Scrolls are no longer to be branded as
representing the eccentric ideas of a distant insignificant sect of Jews liv-
ing far from Jerusalem in the desert. Specialists have all moved far
beyond that tendency that often characterized the period of research
from 1947 to 1970 (see Jorg Frey’s contribution in vol. 3, ch. 16). Most
of the scrolls found among the Dead Sea Scrolls represent the views of
Jews other than the Qumranites. The latter group of Jews lived for about
three centuries on the northwestern shores of the Dead Sea. In essence,
the Qumran Library is a depository of viewpoints from numerous Jewish
groups; all the Scrolls (except the Copper Scroll) antedate the burning of
the Temple in 70 C.E.

The second volume in this work focuses on The Dead Sea Scrolls and the
Qumran Community. Collectively the Qumranologists show that there was
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not just one theology at Qumran; there were many theologies, reflecting
a creative and intellectually alive Community.

Most importantly, the Dead Sea Scrolls reveal to us a world quite dif-
ferent from what our grandfathers, and in many cases, different from what
our fathers imagined or assumed about the Judaism of the time of Hillel
and Jesus. The world of Early Judaism was impregnated with ideas from
Persia, Egypt, Greece, Rome, and even from other advanced cultures. The
Temple, and its sacrificial cult, was the destiny of almost all devout Jews.
Some of the early Jewish texts celebrate the grandeur and importance of
Jerusalem and the Temple. This city was the navel of the earth for most
Jews (esp. the author of Fubilees), as Delphi was for many Greeks.

The documents composed at Qumran reveal a Jewish community
with high social barriers. The most important documents composed and
expanded within the Qumran Community are the Rule of the Community,
the Thanksgiving Hymns, the Pesharim, and the War Scroll. Inside the
Community were the predestined “Sons of Light,” who would inherit
perpetual (or eternal) life and God’s blessings. Outside the Community
were the damned “Sons of Darkness.” The Community was in the
wilderness to prepare the “way of YHWH?”; thus, the interpretation of
Isaiah 40:3 was fundamental for the Qumranites’ self-understanding.
Time was crucial for them; God’s promises and will, preserved espe-
cially in the prophets, had been revealed to only one person: the
Righteous Teacher, the great mind behind Qumran thought. The
pesharim—the Qumran biblical commentaries—reveal the Qumranite
interpretation of Scripture. These sectarian Jews claimed that their inter-
pretation of Scripture was infallible, thanks to God’s special revelation to
and through the Righteous Teacher, their own perfect knowledge, and
the guidance of the Holy Spirit from God. Unlike the unfaithful priests
now in control of the Temple cult in Jerusalem, these Jews—most of
whom were “sons of Aaron” or “Levites”—knew and followed the solar
calendar, as observed by angels and archangels.

The final and third volume is focused on The Scrolls and Christian
Origins. Numerous scholars discuss the first century C.E.—a pivotal period
in our culture—from John the Baptizer and Jesus of Nazareth in the twen-
ties to the author of Revelation in the nineties. The contributors to this
third volume indicate how and in what ways the ideas found in the Dead
Sea Scrolls may have influenced the thinking of many first-century Jews,
including John the Baptizer, Jesus, Paul, and others. Cumulatively, these
experts reveal the new view of the emergence of “Christianity”: what
became known as “Christianity” was once a group, or sect, within
Second Temple Judaism.
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Jesus and his followers made the required pilgrimages to Jerusalem,
which they knew as the “Holy City.” They came to this metropolis to
celebrate Passover, Pentecost, and Booths. According to the Gospel of
John (10:22-39), Jesus celebrated Hanukkah. The Evangelists record
many debates between Jesus and other Jewish groups, especially the
Pharisees and Sadducees; often only the Dead Sea Scrolls clarify the rea-
son why such debates were crucial among first-century Jews.

During the first decades of the twentieth century there was a consen-
sus among many New Testament experts that Christianity had been
indelibly shaped by Persian, Greek, and Roman mystery religions. The
third volume seems to indicate the emergence of a new consensus: the
Palestinian Jesus Movement was a part of Second Temple Judaism, and
“Christianity” was once Jewish in every conceivable way. Long before the
emergence of the Qumran Community, Greek thought and myths had
influenced early Jewish thought (cf. the images on the bullae of the Samaritan
Fapyri that are self-dated to the end of the fourth century B.C.E.).

There is more than this broad perspective that is a consensus. The
Dead Sea Scrolls help us to understand more fully the language and the
symbolism, and sometimes the technical terms, found in Paul’s letters
and in the intracanonical Gospels. With only a few exceptions, the
emphasis falls on the indirect ways the Dead Sea Scrolls help us under-
stand these writings that were collected much later into a codex that
would be known as “the New Testament.” Now, thanks to the recovery
of the Dead Sea Scrolls, we know much better the context of the apoc-
ryphal Jewish texts and of the documents preserved within the New
Testament.

Sometimes more than a general Jewish context appears before our
eyes. For example, it is not so much the issue of how Jesus, the Fourth
Evangelist, or Paul may have been influenced by the ideas in the Dead
Sea Scrolls. It 1s the ways that the scrolls help us understand what Jesus,
the Fourth Evangelist, or Paul was trying to claim and why he was
employing such an argument. Sometimes we see for the first time, or at
least far more clearly, why Paul used the term “works of the law” in
Galatians. The study of all the Gospels, especially the Gospel of John, has
been significantly enriched by the study of the Dead Sea Scrolls. The
intracanonical Gospels may have been composed in Greek, but they are
not to be categorized as Greek compositions.

Numerous thoughts reappear in the chapters in volume 3. One per-
ception unites them: John the Baptizer, Jesus, and Paul were Jews. They
were also devout Jews. They were committed to the sacredness of
Scripture. They claimed to have experienced the presence of God;
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clearly, they learned about God’s will for his creatures by studying Torah.
Thus, as my colleague Donald H. Juel wisely pointed out in his contri-
bution to the third volume, it is now misleading to talk about
“Christians” in the first century C.E.

In these three volumes, we are witnessing a team of world-class schol-
ars announcing a “paradigm shift” in the study of Early Judaism (or
Second Temple Judaism), Jesus, his followers, and the world in which
“Christianity” was born and was nurtured. We should not claim that
Judaism and “Christianity” are separate entities in the first century by
imagining the former being the crucible for the latter; a crucible is distinct
and separate from what takes shape within it.

During Jesus’ life and for decades after his crucifixion, the Palestinian
Jesus Movement was a sect within Early Judaism. For almost a century
“Christianity” developed as a part of Second Temple Judaism. This claim
and perspective is a consensus that appears in these volumes.

In a deep sense, Christian theology will always be fundamentally
Jewish. One should not declare that historical research discloses a “part-
ing of the ways.” If the heart of the Christian confession is that the one
and only God raised his Son from the dead to eternal life, then each
aspect of this confession—a continuing Creator, divine sonship, and
resurrection—is now known to have been present in Second Temple
Judaism. The concept of one creating God who acts within history and
who loves his creatures is Jewish; this concept is significantly advanced in
the Dead Sea Scrolls. In fact, the author of the Rule of the Community seems
to claim that “He (God) is (now) creating the human for dominion of the
world” (1QS 3).

Divine sonship is found in many religions, especially during the
Hellenistic and Roman periods. Alexander the Great, for example, was
celebrated as “the son of god.” The mythical Asclepius was hailed as “the
son of Apollo” by many, especially Aristides (Oratio 42.4) and "Tertullian
(“Apollinis filius”), although Tertullian called him a “bastard” because he
was “uncertain who his father was” (Nat. 2.10, 14).

The concept of divine sonship is also fundamentally Jewish. It is
found in Hebrew Scriptures, especially in Psalm 2, and is significantly
advanced in Second Temple Judaism and later texts (e.g., God called
Hanina “my son,” according to . Ber. 17b). In contrast to the Greek and
Roman myths, which hail a miraculous birth as proof of being God’s son,
the Jews thought about the Creator adopting one as “the Son.” One
Qumran Scroll, An Aramaic Apocalypse (4Q246), refers not only to the “son
of God,” but also to the “son of the Most High”; and these titles most
likely refer to angels. An evangelist did not create these terms (as some
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have surmised or claimed); Luke, for example, inherited ideas and terms
from the Greek and Roman World and also from Second Temple
Judaism. Now it is clear that Luke may have been influenced by Jewish
concepts and terms when he has Gabriel tell Mary that Jesus will be
called “the Son of God” (1:35) and “the Son of the Most High” (1:32).

The Jews may have created the belief in the resurrection of the dead
to a new eternal life; at least, they refined it. Jesus and his disciples inher-
ited the development of this concept. The concept of resurrection is
found in manuscripts recovered from the Qumran caves. One of the
Dead Sea Scrolls is now called On Resurrection (4Q521). Thus, it becomes
obvious that when members of the Palestinian Jesus Movement claimed
that God had raised his Son from the dead, they were using terms devel-
oped within Second Temple Judaism and comprehensible to Jews living
in Jerusalem before 70 C.E.

Moreover, the concept of time assumed by the fundamental Christian
confession is quintessentially Jewish: to claim that God raised his Son,
Jesus, from the dead is an eschatological belief. Reflections on “the latter
days” are encapsulated in a unique way in the Dead Sea Scrolls: time is
linear (it is moving in a straight line to God’s chosen end). For the
Qumranites, time more than place is the medium of revelation. Time is
both linear and pregnant. The future blessed day is rapidly dawning in
the present world, especially within the world of Qumran and the world
of those within the Palestinian Jesus Movement.

Much of the history of Jesus’ time is shrouded in a thick fog that hin-
ders our view. The Dead Sea Scrolls help us push away some of the fog
from before our eyes. We may still look, as it were, on images cast on a
cave’s wall by a flickering fire, but the images are often rounding into
meaningful shape.

These scrolls contain terms often thought unique to the New
Testament, and so they help us comprehend such terms as “Messiah,”
“Son,” “Sons of Light,” “Sons of Darkness,” “the Holy Spirit,” “the Spirit
of Truth,” “Melchizedek,” “the Poor Ones,” “day of judgment,” “day of
vengeance,” “congregation,” “community,” “oneness,” “the end time,” and
the “Perfect Ones” In some ways, the mystic personages of the New
Testament story are becoming more recognizable, and sometimes even
more understandable, thanks to reflections on and research dedicated to
the Dead Sea Scrolls.

What have these international experts allowed and helped many to
see? It is nothing less than a clarified view of the various ways the Dead
Sea Scrolls help us better understand the world in which the Righteous
Teacher, Hillel, and Jesus lived and the world in which “Christianity”
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began to take definitive shape. There should now not be any doubt that
Jesus should be studied “within” Judaism and that the Palestinian Jesus
Movement (once called “the early church”) was a group (or sect) that was
part of Second Temple Judaism (or Early Judaism). Hence, “Christianity”
developed within and evolved out of Early Judaism.

In summation, research on the Dead Sea Scrolls has sensationally
enriched our understanding of the Hebrew Bible (and enabled us to
improve our primary texts), the Judaism of Hillel and Jesus, and the
complex creativity of Second Temple Judaism from Dan to Beersheba.
Dead Sea Scrolls research has especially clarified our view of Judaism in
ancient Israel before the burning of the Temple by the Roman legions in
70 C.E., just two years after they destroyed Qumran. All those who have
endeavored to polish their work for these volumes will surely join with
me in hoping that these discoveries and perspectives will help pave the
way for a third millennium less corrupt and more livable than the twen-
tieth century, with its barbed-wire boundaries, genocides, Holocaust,
and atomic bombs.

JHC

George L. Collord Professor of New Testament Language and Literature
Drrector of the PTS Dead Sea Scrolls Project

Princeton Theological Seminary

February 2005






INTRODUCTION

THE DEAD SEA SCROLLS: THEIR DISCOVERY AND
CHALLENGE TO BIBLICAL STUDIES

Fames H. Charlesworth

Origins are fundamental. We are each what we have become because of
the way we began both genetically and socially. Often our choices are dic-
tated because of our beginnings, even though we may be only tacitly
aware (if at all) of that dimension of our lives.

Readily, we comprehend that we will never know where we are and
where we seem to be going until we glance back at our past, examining
our paths and perceiving our origins. That axiom pertains to all of us both
as individuals and also as a society. The main reason the Dead Sea Scrolls
seem to fascinate so many is because they throw a rare illuminating light
on the origins of our culture and the faith of Jews and Christians today.
Indeed, recent examination of the Qumran Scrolls, in the judgment of a
growing number of specialists, helps us comprehend in significant ways
both the beginnings of rabbinic Judaism and also the origins of Christ-
ianity. On the one hand, we recognize that previous reconstructions of
pre-70 G.E. Judaism are inaccurate. On the other hand, we are only now
able to synthesize the knowledge obtained from Qumran research and the
study of the Apocrypha and Pseudepigrapha, as well as from the vast data
obtained from archaeological research, in a more informed attempt to re-
present the world of the time of Hillel and Jesus.

Origins, unfortunately, are also shrouded by opaqueness. Often they
are hidden behind the mists—complex and changing—that cover not only
time but also place, which are complex and changing. For example, it is
well known that Muhammed Ed-Dib discovered the first cave fifty years
ago in 1947. But who is (or was) he? In March of 1997, the ACOR Newzette
reported that he had “died two years ago.” Over three months after this
obituary, however, I was introduced to an Arab who claimed to be
Muhammed Ed-Dib. He explained how he threw a rock into a cave and
became frightened when it echoed back after careening off pottery. He was
afraid because jinn, desert demons, might be dwelling in the cave. He also
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knew about a cave that he found, but Jordanian soldiers shot at him and
drove him away. That date would have to be before 1966, and he never
went back. He even took me to the cave, and I found first-century pottery
shards on the surface. To my knowledge, it has never been fully excavated
by scholars. It is near Ain Feshka, where the Qumranites most likely kept
their flocks by its spring and freshwater pools, only a short distance south
of Qumran. Numerous Qumran specialists in Jerusalem are convinced that
this old suntanned Arab is Muhammed Ed-Dib. I wonder, did I meet him
in July 1997 or is the name Muhammed Ed-Dib simply a generic way
some Arabs refer to those who found scrolls in caves near Qumran? Such
thoughts leave us pondering the subjunctive in historiography and the acci-
dental behind the lucky acquisition of some realia and writings.

If we cannot reconstruct one event that happened merely fifty years
ago, in the lifetime of many of us, how can we expect again to construct
conceptually a whole world that existed two thousand years ago? It is dif-
ficult and precarious to piece together leftover data in the attempt to
reconstruct pre-70 phenomena in the Holy Land. Yet, virtually all of us
agree that understanding our Scriptures presupposes comprehending
texts within contexts. Otherwise, the texts might remain meaningless.

A sacred text without the benefit of historiography may be re-created
subjectively according to the whims of a Davidian, of a member of the
group that wanted a gateway to heaven, or of a distinguished professor in
a celebrated institution of higher learning. No object—not even a scroll—
comes already interpreted. To understand the Qumran Scrolls demands
training in Qumranology: the philology, historiography, and theologies
represented by these hundreds of texts. The expertise of the scholar must
be in the historical area being considered. Erudition must be supplemented
with perspicacity. History finally begins to emerge for comprehension
when such focused research is enriched by informed historical imagination.

These caveats help set the focus of this introductory chapter. I do not
propose to present a putative consensus regarding “the Dead Sea Scrolls,”
which is the name that has become popular to describe the hundreds of
scrolls found to the west of the northwestern end of the Dead Sea in
eleven caves, beginning with Cave 1 in 1947. To declare that there might
be a consensus could be disastrous: First, it might not be judged accurate
and thus stir up a proverbial hornet’s nest among the esteemed colleagues
contributing to this collection. Second, if the assessment of a consensus
were precise and accurate, it might not be productive but merely encour-
age some scholars to gain notoriety by seeking to disprove parts of it.

Is a consensus on Qumran issues impossible? In my judgment there is
more consensus and agreement on all the basic issues in the field of
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Qumran studies than in many areas of biblical research. Dead Sea Scrolls
research has moved into an era in which the best scholars—certainly all
present in the Princeton Jubilee Symposium—use the same methodology
and agree on the basic issues. Thus, there is more consensus in Qumran
research than, for example, in the study of Isaiah or the Gospel of John.
With regard to these two canonical books, one cannot represent a con-
sensus while conservative scholars still tend to see each as a unity, rather
than each as a product of more than one stage of writing. Some conser-
vative scholars even affirm the unthinkable in the minds of most profes-
sors: they clearly advocate that Isaiah, all of it, comes from Isaiah, and
that the Gospel of John, sometimes even including 7:53-8:11 (the peri-
cope concerning the adulteress), derives directly from the hand of the
Apostle John, the son of Zebedee. There is more agreement among
Qumran experts than among those who have been publishing
commentaries and monographs on Isaiah and the Gospel of John.

Far from declaring or clarifying a consensus, I wish now only to dis-
cuss some basic agreements that have been emerging over the last fifty
years and more. It is certainly obvious that we all recognize how the Dead
Sea Scrolls have enriched our understanding of the ideas and theologies
in the Hebrew Scriptures (the Old Testament) and the New Testament.
We all readily admit that the Dead Sea Scrolls are sensationally important
and that they have caused a paradigm shift in understanding Early
Judaism and the origins of Christianity. Most of us involved in the pres-
ent symposium would also agree that the shift in understanding Scriptures
has been monumental and unprecedented—and the scholars contributing
to the present set of volumes represent the best research and teaching now
regnant in their home countries: Canada, England, Ethiopia, Finland,
France, Germany, Israel, Italy, the Netherlands, Norway, Spain, Sweden,
and the United States.

Qumranology, like archaeology, has become so complex that most
academic disciplines have been employed in seeking to obtain informa-
tion and insights. Among the most important academic methodologies
now included in Qumranology are paleography, philology, historiogra-
phy, sociology, DNA analysis, digital as well as computer enhancement,
thermoluminescence, and AMS C-14 technology. Qumranologists, as
primarily philologists and historiographers, benefit from discussions with
topography experts, anthropologists, and sociologists.! Together, as a

L. For further discussion, see James H. Charlesworth, “The Dead Sea Scrolls and
Scientific Methodologies,” in Proceedings of the OSA/ISET Conference on Optics and Imaging in the
Information Age (Rochester, NY, October 20-24, 1996) (ed. Society for Imaging Science and
Technology; Springfield, VA: Society for Imaging Science and Technology, 1997), 266-74.
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team of experts dedicated to seeking a better way to reconstruct the
world of Second Temple Judaism, we may continue the Herculean task
of clarifying the origin and development of the Qumran Community and
its place within its world.

Di1SCOVERY AND CONTROVERSY

The Dead Sea Scrolls can be sensational. That is obvious. The tabloids
and yellow journalists have clarified that fact. Dead Sea Scroll jokes have
appeared in magazines, including The New Yorker. But why? In universi-
ties, churches, synagogues, and seminaries, seventy may attend a lecture
on “Jesus,” but over two thousand will break all commitments in the rush
to hear a lecture on “Jesus and the Dead Sea Scrolls.” Why do so many
imagine that the Dead Sea Scrolls are exciting and important?

Is it because of the wild claims made about these writings? Is it
because the Dead Sea Scrolls became a household name, beginning with
Edmund Wilson’s publications in the fifties? Surely, the answer involves
something more. It entails pondering the meaning of what preceded the
popularizing of the scrolls. It has to do with a Western imagination that
1s sparked by tales of Arabs gliding over and around rocks in a desert
land, searching for buried treasures in hidden caves. It has to do with the
fascination many have with Scripture, and our unending search for what
is trustworthy in a record of God’s revelation. Far more people than
scholars search to understand within Scripture a sound of God’s voice
addressed to our own time.

Qumran fever, if that term is still appropriate, has to do with the free-
dom now being experienced, for most Christians and Jews for the first
time in history. Many now feel free to query sacred traditions and to find
out for themselves what might be the meaning of life. Finally, the Dead
Sea Scrolls’ sensational character evolves from the recognition that an
ancient library has been found. And it belonged to Jews.

These Jews were neither insignificant nor living only on the fringes of
Second Temple culture, as some like G. Stemberger claim.? Many of the

2. Gunter Stemberger wrote that “the Essenes,” although “stimulated by discover-
ies made during the last few decades...were a rather radical, marginal group” (1). He
even calls this position a “fact” See his fewish Contemporaries of fesus: Pharisees,
Sadducees, Essenes (trans. Allan W. Mahnke; Minneapolis: Fortress, 1995). A far more
accurate and representative weighing of present scholarly views, and also of the
ancient data, is Anthony J. Saldarini’s report that the Qumran Gommunity, the con-
servative Essenes, “were part of Jewish society and quite likely had a political impact.
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Qumranites were priests; in the scrolls some of these men are “the Sons
of Aaron,” and others are “Levites.” The Qumranites who hid the scrolls
lived during the time of the two great teachers, Hillel and Jesus. And the
library was found not only in a desert, but also in the Land—the Holy
Land. To these observations we add that this library bears witness to
hundreds of writings unknown before 1947, that most of the documents
were known and probably influential in many parts of ancient Palestine,
and that most of them were deemed sacred by the Jews who read and hid
them. Thereby we begin to grasp why the Dead Sea Scrolls are rightly
judged to be sensationally important. Let us now turn to comprehending
some particulars in this evaluation.

A scandal has been far too rampant for decades. It may be summa-
rized in four points that I have heard in different parts of the world. First,
the Dead Sea Scrolls were discovered in 1947. Second, they were given to
Christian scholars to publish. Third, they have not all been published.
Fourth, it must follow, therefore, that these Christian scholars came to
realize that the Dead Sea Scrolls disprove the essential beliefs of
Christianity. So mixed, this brew has poisoned the minds of far too
many. The myth, and the general conspiracy theory behind it, even
helped popularize Dan Brown’s book entitled The Da Vinad Code. Too
many readers miss the subtitle: 4 Novel.

What are the facts? First, Cave 1 was found over fifty years ago, and
it contained Hebrew and Aramaic writings that have been labeled “Dead
Sea Scrolls.” Second, they have been given to Christians and Jews to
publish. Third, all the full scrolls and those that are preserved in large
pieces have been published. More than six hundred documents have
been published so far. Fourth, many of the documents hidden in this
ancient Jewish library are not extant in the approximately one hundred
thousand fragments that are now mixed together; that is, what was hid-
den in the first century must not be equated with what was found in the
twentieth century. Putting together over six hundred documents that
were previously unknown and are preserved only in tiny, intermixed
fragments is a Herculean task. Frequently, the script is so difficult to read
that text experts need the assistance of image experts to provide them
with a visible script.

They were not completely cut off from Jewish society since the area was inhabited,
contained defensive installations and presumably paid taxes to the Hasmoneans and
Romans” (5). See Anthony J. Saldarini, Pharisees, Scribes, and Sadducees in Falestinian
Society (Edinburgh: T & T Clark, 1989). It is surprising to see that Stemberger dis-
parages the Essenes and then includes them in his study, while Saldarini sees their
importance but does not include them in his sociological analysis and synthesis.
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Finally, it is misleading to report that the Dead Sea Scrolls were dis-
covered in 1947. The eleven caves in which writings were recovered were
found between 1947 and 1956. In 2003 and 2004 I saw fragments or
images of over thirty previously unknown scrolls. The fragments con-
tain: portions of Daniel (at least three separate pieces); a portion of the
Temple Scroll; the beginning of the Genesis Apocryphon; a section of the Rule
of the Commumity; a portion of the Rule of the Congregation; copies of
Leviticus, Exodus, Isaiah, and Judges; fragments from the beginning of 7
Enoch; and numerous unidentified fragments. Almost all these fragments
are unknown to Qumran experts. Since scholars cannot publish what is
not available to them and fragments continue to appear from private
collections, it seems to follow that “the discovery” of the Dead Sea Scrolls
continues into the future.

These facts disprove the claim that the Dead Sea Scrolls were not pub-
lished by Christian scholars because they learned the ideas in them were
damaging to Christian faith. It is because of the dedication of Christian
scholars, like de Vaux, Benoit, Cross, Stendahl, and Burrows that the
Dead Sea Scrolls have been published. While many ideas in the Scrolls
challenge some of the perceptions of Greeks in the early Councils, they
also deepen the faith of many who have worked on them.

A MORE ACCURATE PERCEPTION OF EARLY JUDAISM

The discovery of the Dead Sea Scrolls caused a revolution in the study
of what had been called “intertestamental Judaism.” Since 1947, scholars
slowly and sometimes grudgingly admitted that the old portrait of a
monolithic and orthodox Judaism before the destruction of Jerusalem in
70 C.E. was inaccurate. There is a wide agreement among experts today
that it is misleading to describe pre-70 Judaism based on the reports
found in the New Testament, Josephus, and rabbinic sources. Each of
these ancient collections of documents postdate 70 C.E. and tend to be
shaped by later social needs. This factor is poignantly evident in the
meaning of three critical words. Two are Greek (amoouvaywyos and
alpecels) and one is Hebrew (A7D).

First, according to the Gospel of John, some Jews were afraid to con-
fess who Jesus was because of fear that they would be cast out of the syn-
agogue (9:22; 12:42; 16:2). The Greek word for “(casting) out of the
synagogue,” GTTOOUVOYwYOs, mirrors the breaking up of one great and
diverse religion, Second Temple Judaism, into rabbinic Jews and Christian
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Jews; that is to say, essentially the followers of Hillel and the followers of
Jesus. Christian Jews in the community or school that gave definite shape
to the Gospel of John were apparently being cast out of the local syna-
gogue. They could no longer worship with fellow Jews. It is evident not
only that some Jews in the Johannine community or school were being
denied permission to worship in the synagogue; it is also clear that they
wanted to remain faithful to the sacred liturgies that had shaped their for-
mer lives and to continue worshiping with other Jews in the local syna-
gogue. This one word, amooUVaywyos, becomes a window through
which to see ostracism becoming a schism between those who followed
Jesus and those who followed Hillel as well as other Pharisaic-like rabbis.
As the Gospel of John attests, the cost to follow Jesus and confess him
christologically (perhaps as God) was high.

Second, Josephus reported that there were “three sects (or schools of
thought) among the Jews” (4nt. 13.171). Here the meaning of opeoeis
was understood by earlier historians of first-century Judaism to mean
that Josephus adequately represented Judaism by three “sects”: Pharisees,
Sadducees, and Essenes. Today, most of us question the use of this Greek
term to denote “sects.” We also generally agree that there were more than
three main schools of thought among the Jews in ancient Palestine.
Today, we all admit this schematization is anachronistic and systemati-
cally excludes such major groups as the Samaritans, Zealots, Sicarii,
Baptist groups, Enoch groups, the Jewish magical groups, the
Boethusians, scribal groups, Galilean miracle-workers, Roman quislings,
and many others who claimed to be faithful Torah-abiding Jews. It also
excludes the group from the first century that eventually became most
powerful: the Palestinian Jesus Movement.

Third, according to the Mishnah, we learn that “the Men of the Great
Assembly” demanded that all Jews “be cautious in judgment, cause many
disciples to stand and make a fence for the Torah (Tﬁ?ﬂ'? 10 )
That odd expression literally means “to make a fence for the Torah”
(m. *Abot 1:1). In the Sayings of the Fathers, the Hebrew word 1'D, mean-
ing “fence,” was too often understood to indicate that Judaism was cut
off from Greek, Roman, and Persian influences. It is now obvious that
Jews who lived during the Second Temple period were creatively stimu-
lated by interchanges of ideas and perceptions with many, especially
Greeks, Romans, and Persians. Even so, much more research needs to
be devoted to discerning the transferring of ideas from one culture to
another, through armies, the flow of pilgrims to Jerusalem, and the
caravans that linked East with West, carrying spices, silk, jewels, and
other commodities.



8 DiSCOVERY AND CHALLENGE TO BIBLICAL STUDIES

As it passed from East to West, the caravan social group, often con-
sisting of two hundred camels, had to pass through the land of the Bible.
Along with commercial goods, the caravan also brought intellectual com-
modities. The individuals in the caravan conversed with Jews in Caper-
naum, Beth Shean, Jericho, Jerusalem, and in other cities and towns. In
the marketplace was heard talk about Zurvan, Buddha, and other deities.
A statue of a Hindu goddess was unearthed at Pompeii, which was cov-
ered by volcanic ash from Vesuvius in 79 C.E.; the statue obviously was
carried through the land of the Bible probably before the revolt of 66 to
70 C.E.

These three words help clarify the new paradlgm emergmg regarding
pre-70 Jewish society and religion. First, amooUvaywyos in the New
Testament clarifies that in the late first century C.E. there was no definite
parting of the ways among Jews and Christians, but the process was well
underway, at least in the Johannine community. Second, a(ipecels in Jos-
ephus should not be translated “sect,” and it should be interpreted in light
of all the extant Jewish writings that antedate 70 C.E.; hence, there were
probably over twenty groups within Judaism. Third, 1’0 in the Sayings of
the Fathers (°Abof) does not hinder the observation that Judaism was a
religion in Hellenistic culture and thus was influenced, sometimes signif-
icantly, by other religions and philosophies of that time.

Prior to the advent of modern Qumran research, the reconstruction of
pre-70 Judaism was far too frequently called “Spatjudentum” “late
Judaism.” Often the impression—sometimes inadvertently and at other
times not so inadvertently—was conveyed that one religion was dying so
that Christianity could be born. Second Temple Judaism was misrepre-
sented as being orthodox, monolithic, and often legalistic. This model is
found, mutatis mutandis, in a great masterpiece of nineteenth-century bibli-
cal scholarship, Emil Schiirer’s 4 History of the Jewish People in the Time of
Fesus Christ. Even the title announces that the goal is not historical schol-
arship but a work that serves and supports the claims of Christianity.

That old model has been shattered in many areas. Now, thanks to
research on the oldest traditions preserved in the New Testament,
Josephus, and rabbinic sources, and especially to the insights obtained
from reading the Dead Sea Scrolls and related literatures, such as I
Enoch, fubilees, the Balms of Solomon, and 4 Ezra—we know that Judaism
must not be depicted with such categories as “orthodox,” “monolithic,”
or “legalistic.” These anachronisms also tend to suggest that “late Juda-
ism” had fossilized.

Pre-70 Judaism was creatively alive and impregnated by advances
found in all contiguous cultures, Greek, Syrian, Parthian, Nabatean,
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Egyptian, and Roman. Plato’s depiction of a world of meaning above the
earth seems to have helped shape Jewish apocalyptic thought. The con-
cept of “the Abode/Isle of the Blessed Ones”—found in Hesiod (Op.
159-60), Pindar (OL 2.68-72), Herodotus (Hust. 3.26), Plato (Phaed. 109b,
111b, 111c), and Strabo (Geogr. 1.1.5; 3.2.13)—has indelibly left its
imprint on the History of the Rechabites® The Testament of Abraham bears
reflections of the Egyptian drawings of the weighing of the souls after
death, known from hieroglyphic texts and tomb depictions. And the
Qumranic form of dualism, indeed the dualistic paradigm most refined
in early Jewish thought, found in the Rule of the Community 3.13-4.26, was
definitely shaped by Zurvanism, which we now know clearly antedates
the fifth century B.C.E.

These brief examples must suffice also to make another relevant
point. New Testament scholarship today, in contrast to that popular in
the 1950s and earlier, is much more like Old Testament research in the
sense that New lestament scholars must read more languages than
merely Greek and Hebrew; and they must study other cultures besides
Early Judaism, including Egyptian, Parthian, Nabatean, Greek, Syrian,
and Roman cultures. This paradigm shift again is at least partly due to
the study of the Dead Sea Scrolls and the renewed interest in New
Testament archaeology. In fact, a Nabatean letter has been discovered
among the Dead Sea Scrolls, and a bulla from a seal with a serpent in the
Egyptian style has been uncovered recently in Bethsaida.*

Formerly, many experts claimed that the Davidic Psalter and its 150
psalms defined Jewish hymns and was the hymnbook of the Second
Temple. While the Psalter was the hymnbook of the Temple, many
Jewish communities found inspiration and worshipped, chanting or read-
ing aloud from other hymnbooks. It is now clear that Jews continued to
compose psalms and attribute them to David, Solomon, Hezekiah,
Mannaseh, and others. The Davidic Psalter grew to include not only 150
psalms, as in most Bibles, but more than 151 psalms, as in the Septuagint.
The More Balms of David refers to Psalms 151 to 155.

3. For bibliography and a discussion, see James H. Charlesworth, “Greek, Persian,
Roman, Syrian, and Egyptian Influences in Early Jewish Theology,” in Hellenica et
Fudaica: Hommage & Valentin Nikiprowetzky (ed. André Caquot et al.; Leuven-Paris:
Peeters, 1986), 219-43.

4. See Baruch Brandl’s contribution “An Israelite Bulla in Phoenician Style from
Bethsaida (et-Tell),” in Bethsaida: A City by the North Shore of the Sea of Galilee (ed. R. Arav
and R. A. Freund; Bethsaida Excavations Project 1; Kirksville, MO: Thomas
Jefferson University Press, 1995), 141-64, esp. 144-46.
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New hymnbooks were created. These bear such modern names as the
Thanksgiving Hymns, the Angelic Liturgy, Daily Prayers, and the Balms of Solomon.
Also, the Amidah (Eighteen Benedictions) functioned like a hymnbook in
synagogues (or places where Jews gathered), and it took its definite shape
during the period of Second Temple Judaism. These compositions help
us understand not only the poetry but also the liturgical norms of early
Palestinian Jews before 70 C.E. They also help us, for example, to under-
stand the origins of the hymns that helped shape the Lucan infancy nar-
rative and the hymns in Paul’s letters and the letters attributed to him.

While Judaism before 70 C.E. was certainly not orthodox, there was
a central base of authority: the Temple. During the second century
B.C.E. and increasingly in the first century C.E., the sacerdotal aristoc-
racy became exceptionally powerful. Why? It was not only because of
the centrality of Jerusalem and the Temple in world Jewry; it was also
because of the vast resources and pilgrims that poured into the Temple.
Power poured into and emanated from the Temple. Moreover, the reno-
vation of the Temple area, and the expansion of the Temple Mount to the
west and south, enhanced not only the magnificence of the place but also
increased the focus on Jerusalem and especially the Temple.

Sociologically speaking, the Temple was not only the source for some
unity within Judaism; it also caused divisions within Jewish society.
Samaritans, Qumranites, the Palestinian Jesus Movement, and also many
other groups originated and were shaped, in no small degree, by their
intermittent (or permanent) opposition to the ruling priests and, of
course, the persecution they received from the reigning high priests.

These insights cumulatively give rise to a new perception of the ori-
gins of Christianity. It is beyond debate, finally, that Christianity began
within Judaism and for decades existed as a Jewish group within Second
Temple Judaism (in my assessment it probably can be labeled a sect).
Thus, scholars are no longer portraying Christianity as primarily a Greek
religion, or a movement defined primarily by Greek thought and lan-
guage, as was vogue in some seminaries and universities before 1947.

On the one hand, the Palestinian Jesus Movement began as a group
or sect within Second Temple Judaism. On the other hand, Greek
thought (and that of other cultures) had already shaped, in some ways
markedly, the various forms of Judaism that existed before 70 C.E.

What type of Greek do the Gospels represent? While the Gospels were
composed in Greek, often under the influence of Aramaic (even perhaps
Hebrew) traditions that were literary as well as oral, it is not the Greek of
the poor and dispossessed, as A. Deissmann claimed. The authors of the
Gospels and other early literature were not forced to use the Greek of
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the streets, or koiné Greek (pace Deissmann). Surely, the Greek preserved
in the New Testament represents different levels of ability and culture.
While the beginning verses in Luke and most of the Greek of Hebrews
is cultured Greek, the Greek of Revelation reflects an author who wrote
in Greek but was more familiar with Semitics (esp. Aramaic).

Finally, the Bultmannian school tended to think that in the beginning
was the sermon, which was based on one kerygma (proclamation). Today,
many scholars acknowledge the existence of not one kerygma but many
kerygmata (proclamations), even though most early followers of Jesus pro-
claimed that he was the Messiah, the Son of Man, and the Savior who
was crucified by evil men but resurrected by God, and shall return as
Judge at the end of time.

Once it was customary to admit, often begrudgingly, that Jesus was a
Jew. Now, scholars readily admit that Jesus was a profoundly religious
Jew. He obeyed and honored the Torah, and he did not break the
Sabbath laws, even though some leading Jews thought he did in terms of
their more rigid definition of those laws. Jesus followed the Torah’s rules
for ritual purity and vehemently resisted the exaggerated extension of the
rules for priestly purity to all Jews. He knew that only the extremely
wealthy could afford large stone vessels to protect commodities from
impurity and to contain the water for the Jewish rites of purification (as
noted in John 2:6 and as required, for example, in the Temple Scroll col.
50). There is no text suggesting that Jesus, in contrast to those who were
systematically raising the standards and rules for purification, probably
thought that earthen vessels were inadequate for one’s possessions.

Historians have rightly concluded that Jesus revered the Temple, paid
the Temple tax, and followed the stipulation in the Torah to make a
pilgrimage to the Temple at Passover. He worshiped and taught in the
Temple, and his followers, especially Paul and John, as we know from
Acts, continued to worship in the Temple. Thus, Jesus appears to have
been a devout and observant Jew.® Jesus may even have been a very pious
Jew, if that is the meaning of “the fringes” or “the tassels” of his garment.®

5. This perspective now appears in many publications; see esp. Edward P. Sanders,
Fesus and fudaism (Philadelphia: Fortress, 1985); James H. Charlesworth, Fesus within
Fudaism (ABRL; New York: Doubleday, 1988); James H. Charlesworth, ed., Fesus’
Jewishness (New York: Crossroad, 1991); John P. Meier, 4 Marginal Few, 3 vols.
(ABRL; New York: Doubleday, 1991-2001); Edward P. Sanders, The Historical Figure
of Jesus (New York: Penguin, 1993); David Flusser in collaboration with R. Stevan
Notley, fesus (rev. ed.; Jerusalem: Magnes, 1998); Bruce D. Chilton, Rabb: Fesus (New
York: Doubleday, 2000); and James D. G. Dunn, fesus Remembered (Grand Rapids:
Eerdmans, 2003).

6. This is the argument of Dunn, Fesus Remembered, 316-17.
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Following the lead of Renan, some good scholars and many crackpots
have tended to conclude, perhaps without adequately researching the
question, that Christianity evolved out of Essenism (which most likely is
the type of Judaism represented in the Dead Sea Scrolls composed at
Qumran). That is myopic. Most scholars now admit that Christianity
was profoundly influenced not only by Essenism, but also by Pharisaism,
the baptism movements, the Enoch groups, the Jewish mystical groups,
Samaritanism, and many other aspects of Early Judaism. I side with the
majority of experts who have learned to shun the one-idea solution to
complex origins.

The Palestinian Jesus Movement was not a form of Hillelite
Pharisaism. It was not even a type of Essenism. While similar to many
other Jewish groups, it was unique. Only in it is there the claim that a
crucified prophet from Galilee is the Messiah, the Son of God, the Savior.

While the preceding conclusions seem dominant in the academy, I do
not think there is a consensus regarding the heart of Qumran theology.
L, for one, think that we must avoid systematizing Qumran phenomena.
There were many competing and conflicting ideas at Qumran, from its
founding around 150 B.C.E. (or later) to its demise in 68 C.E. On the
one hand, we scholars need to resist the temptation to define Qumran
theology narrowly and jettison all documents as non-Qumranic if they
do not fit a perceived paradigm. On the other hand, we need to be inclu-
sive of all the documents that clearly or apparently represent Qumran
theology and seek to discern how diverse it appears to have been and
where there might be cohesive elements, if not a core. At the same time
in the Qumran Community, there were probably competing ideas and
perceptions, even regarding messianology.

If there were a dominant, or core idea, in the Qumran Community, it
was certainly the cosmic dualism that is articulated in the Rule of the
Community 3-4. This dualism certainly shaped the War Seroll. Without
doubt, the most distinct Qumran concepts are the perception of a bifur-
cated humanity—the “Sons of Light,” who struggled against the “Sons of
Darkness”—and of a bifurcated angelology: the “Spirit of Darkness,” who
will be ultimately defeated by “the Spirit of Light (cf. 1QS 3.13-15).”

It seems rather obvious that some Qumranites—not only during their
lifetimes, but also at the same time—held conceptions that were far from
consistent. It is Christianity after 325 C.E. that has misled too many
scholars into thinking about an either-or mentality. Jews, as we know so
clearly from the Mishnah, Tosefta, and the Talmudim, preferred debates
within the house in which the norm tended to be a both-and perception.
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THE IMPACT OF QUMRAN STUDIES ON BIBLICAL RESEARCH

To highlight the importance of the Dead Sea Scrolls for biblical studies
and theology, I have chosen to focus on four areas. First is the Hebrew
Scriptures. On the one hand, focusing on the Isaiah scrolls found in Cave
1, it is obvious that this text was carefully copied, mutatis mutands,” for
thousands of years. On the other hand, allowing one’s view to include
the Qumran versions of the books of Samuel and Jeremiah, it is obvious
that more than one ancient version of these books was revered as God’s
word at Qumran. The result is a renewed interest in the canon and a
growing recognition that the Hebrew canon was not closed before or dur-
ing the time of Jesus. Before 70 C.E., there was, for example, no one final-
ized collection or ordering of the Psalms in the Davidic Psalter.

Equally exciting are some readings that definitely help us improve
both the Hebrew texts and the English translations of the Hebrew Bible
or Old Testament. This phenomenon is evident provisionally in both
the Revised Standard Version and the New Revised Standard Version of
the Bible. The Hebrew text from which all modern translations of the
Hebrew Scriptures or Old Testament derive is corrupt in many places.
Although it is often difficult to decide which reading is original and
which is secondary, scholars agree that at least in two major places the
Hebrew text can now be corrected.

First, when we read Gen 4:8 in the extant Hebrew we are left with the
question, “What did Cain say to Abel before he killed him?”

The Hebrew when translated means: “And Qayin (Cain) talked with
Hevel (Abel) his brother: and it came to pass, when they were in the field,
that Qayin rose up against Hevel his brother, and slew him.”® All we are
told is that Cain “talked with” his brother. We are not informed what he
said, and yet the abrupt and disjointed sentence leaves the impression
that the text apparently told us what had been said. The Qumran library
does not provide the answer. The text of Genesis that preserves Genesis
4 (4QGenP) does not preserve what was said.?

Other ancient texts do supply what Cain said to Abel. The ancient and
most likely original reading is preserved in the Samaritan Pentateuch: “Let
us go (into) the field (TN ﬂ:'?]).” The Greek translation (Septuagint)

7. See the cautions expressed and illustrated by Shemaryahu Talmon in The World
of Qumran_from Within (Jerusalem: Magnes; Leiden: Brill, 1989), esp. 117-30. Also see
Emanuel Tov, Textual Criticism of the Hebrew Bible (rev. ed.; Minneapolis: Augsburg
Fortress, 2001).

8. The Holy Scriptures (Jerusalem, 1988), pp. g and 3 [interpolations mine]).

9. See DJD 12:36-37 (Pls. 6-8).
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also contains the quotation: “And Cain said to Abel his brother, ‘Let us go
out into the field’ (or “plain”; Greek: S1eN8opev els To mediov); and it
came to pass that when they were in the plain Cain rose up against Abel
his brother, and slew him.” The Peshitta has the same reading, and it is
probably dependent on the Greek: “And Cain said to Abel his brother,
‘Let us travel into the plain”” The Targumim and the Old Latin version
also preserve the full text. We now know what Cain said to Abel before
he murdered him. He said, “Let us go out into the field.”

Second, according to 1 Sam 11:1, we read, “Then Nahash the
Ammonite came up, and camped against Yavesh-Gil’ad...”10 The text
seems strange. Who is this Nahash? It is scarcely sufficient to assume he
was a “snake,” one meaning of the Hebrew WT'_[JT . Now, we have a fuller
text of this passage, thanks to the Qumran library. A Qumran text of 1
Samuel (4QSam?) reports that Nahash gouged out the right eyes of all the
Israclites beyond the Jordan. Textual experts should have no problem
with this reading. It rings of authenticity; we know that about this time
in history Israel’s enemies did put out the eyes of Israelites. The most
famous example pertains to Samson, whose eyes were gouged out by the
Philistines (Judg 16:21). The longer reading in 4QSam? also fits the nar-
rative style of the author of 1 Samuel, who frequently describes the char-
acter of a person when first mentioned. An ancient scribe erroneously
omitted the following words:

[And Nalhash, king of the Ammonites, sorely oppressed the children of
Gad and the children of Reuben, and he gouged out a[ll] their right eyes
and struck ter[ror and dread] in Israel. There was not left one among the
children of Israel bey[ond Jordan who]se right eye was nolt goJuged out by
Naha[sh king] of the children of [A]Jmmon; except seven thousand men
[fled from] the children of Ammon and entered [JJabesh-Gilead. About a
month later, [at this point, the medieval Hebrew manuscripts begin 11:1].11

This is a large omission in our Bibles. A copying scribe inadvertently
missed the words and sentences. The scribe’s error is easily explained by
parablepsis (oversight or looking back and forth to a manuscript) facili-
tated, I imagine, by homoioarcton (two lines with similar beginnings).
Thus, it seems that a scribe looked back from his copy to the manuscript

10. The Holy Scriptures, slw and 336.

11. For the text, translation, and photograph, see Frank M. Cross, “The Ammonite
Oppression of the Tiibes of Gad and Reuben: Missing Verses from 1 Samuel 11
Found in 4QSamuel®) in The Hebrew and Greek Texts of Samuel (ed. Emanuel Tov;
Jerusalem: Academon, 1980), 105-19; also, idem, repr. in Hustory, Historiography and
Interpretation: Studiesn in Biblical and Cunetform Literatures (ed. H. Tadmor and M. Wein-
feld; Jerusalem: Magnes, Hebrew University, 1983), 148-58.
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he was copying and let his eye return not to the &) he had just copied
but to the same noun two lines farther down the column. Most likely, the
scribe had an exemplar that began two lines with the same word, UTJ.
As his eye strayed from one of these to the other, he omitted the inter-
vening lines. Our extant medieval Hebrew manuscripts of 1 Samuel all
reflect this error. Moreover, in the Hebrew text upon which all modern
translations are based, and even in the Biblia Hebraica Stuttgartensia, there
are two untranslatable words ("3 "11M) at the end of the preceding
verse. It is now obvious that these should be divided so as to produce
three words which mean “about a month later” (U717 1222 *1177). Thanks
to the ancient copy of this biblical book found in Cave 4, we can restore
not only the text but also all modern translations based upon it. This
fuller reading now appears as the text of the NRSV.

There is something even more exciting about this focused research.
Josephus, the Jewish historian of the first century C.E., has quoted the
Bible at this point; that is, he quotes what we call 1 Sam 11:1. His
quotation is perfectly in line with the Qumran text (4nt. 6.5.1). It is likely
that after the Roman soldiers captured Jerusalem in 70 G.E., Josephus
took a version of the text of Samuel with him to Rome from Jerusalem,
and that this version is the one we now know existed before 70 and was
known to the Qumranites. It seems obvious that Titus allowed Josephus
to take manuscripts from Jerusalem to Rome (cf. Vita 416-18).12 We have
clearly seen how the Qumran copies of the Hebrew Scriptures can some-
times help us restore and improve the Hebrew texts.

ARE THE DEAD SEA SCROLLS TO BE ASSIGNED TO THE ESSENES?

This question continues to bother some scholars. The parallels between
what Josephus says about the Essenes and what the Qumranites reveal
about themselves are so numerous as to lead to only two conclusions.
Either the Dead Sea Scrolls represent a group of which we have no report
or knowledge of any kind from Philo, Josephus, Pliny, and the other
dozens of sources of early Jewish groups and this group is over 90 per-
cent like the Essenes reported by Josephus. Or the Qumranites are
Essenes. The latter is the simpler solution. Thus, the Dead Sea Scrolls
most likely belonged to a type of Essenes who lived at Qumran.

12. I am indebted to Eugene C. Ulrich for demonstrating this point to me. See his
“The Agreement of Josephus with 4QSama,” in The Qumran Text of Samuel and Josephus
(HSM 19; Missoula, MT: Scholars Press, 1978), 165-91.
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There is more to be said. Josephus reported that there were two types
of Essenes. One type consisted of those who lived on the outskirts of
most cities and villages in the Land and married. The other type of Essenes
was extremely strict and did not marry. Only the latter group seems to
apply to Qumran. Moreover, with each new publication we seem to find
additional reasons to equate the Qumranites with the conservative, non-
marrying branch of the Essenes.

Having drawn that conclusion, which is held by almost everyone in
this symposium, I do wish to raise one caveat. We must not subsequently
attribute to Qumranites what is known only from Josephus, and other ear-
lier historians, about the Essenes. This caution is important, and we
should also not attribute to Qumran what may have been characteristic of
Essenes living in Jerusalem and elsewhere. The Rule of the Community is our
best guide to what characterized the Qumran form of Essenism.

The Damascus Document was found not only in the Cairo Geniza but
also in Cave 4 and in numerous manuscripts. It is probably our best key
to the life of Essenes who entered the new covenant (cf. esp. CD MS A
8.21; MS B 19.33-34) but did not reside at Qumran or nearby.

In summation, I am impressed by how much Josephus knew about the
Essenes and that virtually everything he said about the Essenes fits sur-
prisingly well with what we know from the Dead Sea Scrolls about the
Qumranites, not only their daily life, but also their beliefs.

THE SECOND AREA: THE SPIRITUALITY OF THE QUMRAN ESSENES

In the history of philosophy and in the history of philosophical theology,
two sectors meet and help explain and articulate perceptions. They are the
concepts of place and time. How they relate is also involved in grasping
and categorizing each. In the history of philosophy, Plato stands out for
stressing that meaning is tied to place; that is to say, the present world is
only a mirror of another, distant world. The distant world is the source
of categories and meanings; it alone is the “real.” The Jewish apocalyptic
thinkers also often tended to see meaning in terms of place. The present
place is not the source of meaning, although history can be mined for
clarification and understanding. Only the far-off heavenly world or the
future world is the source of meaning and comfort for Jews defined by
apocalyptic concepts. Only the world above or to come is permanent and
true, whether it is perceived as distant and eschatological or shockingly
close and breaking into the present.
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In contrast to some Jews (including some Jews defined by apocalyp-
ticism), the Qumran Essenes were defined by where they were. They
were in the wilderness preparing the way of YHWH. This place “in the
wilderness” is singularly significant because of their understanding of
the Voice calling them, both through Scripture (Isa 40:3) and existen-
tially into the wilderness. That is, while many Jews and most Christians
have interpreted Isa 40:3 to mean “A voice is calling in the wilderness,
‘Prepare the way of Yahweh,” the Qumranites understood it differently.
The Voice had been heard calling them into the wilderness to prepare
the way of Yahweh; hence, for the Qumranites the verse meant, “A
Voice is calling, ‘In the wilderness prepare the way of Yahweh’”13

As important as place was for the Qumranites, I am convinced that
they placed a greater emphasis upon time. The place was understood in
terms of time: the wilderness is the place of purification and preparation
for the time that has been hoped for with great expectation and for cen-
turies.!4 The Messiah was in the future but not-too-distant time, as had
formerly been the case (although, in order to comprehend the time when
the Messiah will arrive, one must look beyond the column and lines in
which the coming of the Messiah is mentioned). God is trustworthy and
God’s promises are valid. The future will prove God to be reliable. For the
Qumranites, meaning came from time, from the future, which sometimes
broke down as if it were a presently experienced future. The present was
pregnant and alive because meaning poured from the future, even if in
an exasperating ebb and flow.

Unlike the authors or compilers of traditions in I Enock and 2 Enoch,
who frequently became preoccupied with journeys through the cosmos,
the Qumranites concentrated on rules for admission, advancement,
demotion, and expulsion from the Community (“the Eternal Planting”).
They were not so much preoccupied with the chanting of angels in the
heavens as with chanting thanksgiving to the Creator on earth. Their
dream was not for some celestial reward; it was for a crown of glory in
God’s kingdom on earth, in the end of time and in the age apparently
dawning in the present.

13. This idea is developed further in James H. Charlesworth, “Intertextuality:
Isaiah 40:3 and the Serek HaYahad,” in The Quest for Context and Meaning: Studies in
Biblical Intertextuality in Honor of James A. Sanders (ed. C. A. Evans and S. Talmon; BibIntS
28; Leiden: Brill, 1997), 197-224.

14. See Shemaryahu Talmon, “The Desert Motif in the Bible and in Qumran
Literature,” in Literary Studies in the Hebrew Bible (Jerusalem: Magnes, 1993), 216-54,
esp. 253.
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THE THIRD AREA: PRE-RABBINIC THOUGHT

Biblical scholars know they cannot ignore the Mishnah, the Tosefta, and
Talmudim in understanding Jewish life in Palestine before 135 C.E. and
even 70 C.E. But how can one use the latter documents when they are so
clearly shaped by social and theological concerns that are patently much
later? In the last two decades, two especially important insights have been
obtained, and these help us answer the question more confidently.

First, Some Works of Torah (AQMMT), which clearly antedates the first
century B.C.E., preserves some of the rules for living and interpreting
scripture.’® The issue seems not to be whether we can see proto-
Sadducean falakoth (religious and ethical rules) in this document, which
does not seem to be a letter. The real issue is the palpable evidence of
rabbinic language, methodology, and thought long before Jamnia, the
first rabbinic academy (post-70 G.E.).

Second, it has been customary to separate the rise of Jewish mysticism
in antiquity from the mysticism of the seventh and later centuries C.E.
Now, we know that the interest in the cosmic halls (Aekaloth) of the
Creator is a pre-Christian phenomenon. Jewish mysticism is obviously
evident not only in the Thanksgiving Hymns but also, and more obviously,
in the Songs of the Sabbath Sacrifices.

We should rethink the widespread contention that 70 C.E. was a bar-
rier and a time when religious life ceased in ancient Palestine because
sacrifice in the Temple was no longer possible. That may follow from
studying Gamala and parts of Jerusalem. Studying the archaeology of
Sepphoris and Caesarea Maritima, however, reveals that 70 C.E. was
certainly a divide in history, but it was not a barrier for traditions and
the continuity of life. The chronological spectrum of Jewish thought
from the Maccabees to the Mishnah is not as compartmentalized as we
have tended to assume.

THE FOURTH AREA: THE NEW TESTAMENT AND CHRISTIAN ORIGINS

By far, the major breakthroughs in evidence and insight pertain to
our revised understanding of the origins of Christianity. Hundreds of

15. See James H. Charlesworth et al., eds., The Dead Sea Scroll: Hebrew, Aramaic and
Greek Texts with English Translations, Vol. 3, Damascus Document Fragments, Some Works of
Torah, and Related Documents (PTSDSSP 3; Tiibingen: Mohr Siebeck; Louisville:
Westminster John Knox, 2005).
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monographs have been devoted to this area of research, and now I pro-
pose only to provide a glimpse into some broad issues.

As most scholars on the subject have pointed out, John the Baptizer is
similar in numerous ways to the Qumranites.'6 Like them, he stressed the
importance of Isa 40:3, probably interpreted the verse as they obviously
had, and joined them in attempting to prepare in the wilderness the way
of YHWH, which probably included the appearance of the Messiah. He
was as deeply eschatological as were the Qumranites; and he also
stressed the impending day of judgment. He may well have once been a
member of the Qumran Community, but he would have rejected their
strict concept of predestination, the damnation of most of humanity, and
the Qumran injunction to remain separate from others, even the mem-
bers of one’s own family.

If John the Baptizer had once been a member of the Qumran
Community, we now can understand why he was in the wilderness. If he
was the son of a priest and was in the wilderness until the beginning of
his public work, as Luke reported, he might have been attracted to the
dedicated priests living in the wilderness and at Qumran. If he had once
been a Qumranite, we can now understand why he apparently refused to
accept food or clothing from others, since Qumranites vowed to God that
they would not accept food or clothing from others. As we find John por-
trayed in the Gospels, eating only honey and wild locusts and wearing
only the skins of animals, he would have kept inviolate his vows made to
God while a member, or perhaps only a prospective member, of the
Qumran Community.

Popular books from the 1950s to the 1990s claim that Jesus was the
Righteous Teacher of Qumran. Most scholars regard such books as sim-
ply crackpot literature, and some sensationalists are clearly more inter-
ested in becoming rich and prominent than in searching for truthful
answers. There is abundant evidence to suggest that Jesus was neither an
Essene nor markedly influenced by Qumran ideas. But that conclusion
does not mean he never met an Essene. He knew about them and may
well have spoken with Essenes daily.

Jesus shared with Essenes the same basic perspective: only God is
Lord, and God deserves our total commitment. Jesus, and the Essenes,
believed that time was pregnant with meaning because God was moving
again decisively to act and soon on behalf of God’s nation. Jesus, like the

16. See James H. Charlesworth, “John the Baptizer, Jesus, and the Essenes,” in Caves
of Enlightenment (ed. James H. Charlesworth; North Richland Hills, TX: BIBAL Press,
1998), 75-103. Also, see ch. 1 in vol. 3 in the present work.
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Essenes, perceived that the cosmos was shattered by a struggle between
evil and good angels. He, like them, contended that a judgment day for
the righteous and unrighteous was not far off. Thus, like the Qumranites
and Essenes, Jesus placed emphasis on time and not place.

As we think about the Righteous Teacher and the importance of being
informed of what sociologists and anthropologists have discovered about
social groups and prominent figures, Jesus is best described as a charis-
matic who was apocalyptically influenced and fundamentally eschatolog-
ical in his teaching about the dawn of God’s rule.!” He was an itinerant
prophet who had powers to perform miracles and who, like the Essenes
and Qumranites, opposed the Jerusalem-based sacerdotal aristocracy and
their self-professed monopoly on spirituality and the meaning of purity.

According to both Luke and John, Jesus did use the term “sons of
light” If he did, then he most likely used it to refer to Essenes, who may
have coined that term and certainly made it their own peculiar way of ref-
erring to themselves. He most likely spoke against their elevation of Sab-
bath laws over the basic morality of the Torah.

Jesus must have known about some of the writings of the Essenes or
at least some of their peculiar traditions. When he asked who would
leave an animal in a pit, dying, on the Sabbath, he most likely spoke
directly against an Essene teaching found in the Damascus Document.
Perhaps it may be helpful to illustrate this point. According to Matt
12:11, Jesus said, “What person among you, if he has a sheep and it falls
into a pit on the Sabbath, will not lay hold of it and lift it out?” This say-
ing is hard to understand. Is it not obvious that all of us would help an
animal from drowning in a pit on the Sabbath?

What could be the context of this text? We find it in a document very
important to the Essenes (and surely more important to the Essene group
not located at Qumran). I refer, of course, to the Damascus Document. The
wording is surprisingly similar, even identical, to the words Matthew
attributes to Jesus. Here they are: If an animal “falls into a pit or a ditch,
let him not raise it on the Sabbath” (CD MS A 11.13-14).18 It is certainly

17. For further reflections, see James H. Charlesworth, “Jesus Research Expands
with Chaotic Creativity,” in Images of Jesus Today (ed. J. H. Charlesworth and W. P.
Weaver; Faith and Scholarship Colloquies 3; Valley Forge, PA: Trinity Press
International, 1994), 1-41. Also, see the relevant chapters in vol. 3 of this work.

18. Translated by Joseph M. Baumgarten and and Daniel R. Schwartz in,
“Damascus Document,” The Dead Sea Scroll: Hebrew, Aramaic and Greek Texts with English
Translations, Vol. 2, Damascus Documnt, War Scroll, and Related Documents (ed. J. H.
Charlesworth with J. M. Baumgarten; PTSDSSP 2; Tiibingen: Mohr Siebeck;
Louisville: Westminster John Knox, 1995), 49.
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conceivable that Jesus knew this Essene teaching. In fact, I side with the
scholars who conclude that he must have known it; otherwise he is left
making little or no sense.